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THE THEOLOGY 


OF THE TEACHING 


WITH THE GREEK TEXT 


THE Greek text and an essay on the theology of 
the Teaching (reprinted from the Guardian of the 21st 
September, 1887) are now issued as an Appendix to the 
writer's Zwo Lectures on the manual. The text follows, 
almost without deviation, the transcript from the fac- 
simile in the Johns Hopkins edition. The essay identifies 
the theology of the 7eaching as nearly as may be with 
that of Justin Martyr. The passage from Irenaeus on 
p. 158 supplies an illustration of a kind that was lacking 
of the onpelov éxtreTacews ev ovpav@, the sign of “a cross 
spread out in heaven.” Add to this that “the sign” 
alone stood for the cross, as in the form of citation from 
the Gospel in Clem. Alex. Stvom. VII. 12, éav pm) TO 
onuetov Bactdonte. On the reading és avva in chap. 
x. see Clem. Paed. 1. 5, with Potter’s note. The relation 
of the Zeaching to the Lpzstle of Barnabas and the 
works of Justin Martyr is further discussed in recent 
volumes of the Expositor; and vol. Il. p. 284 of the 
Classical Review may be referred to for an analysis of 
the most obvious parallel, namely on almsgiving, in the 
Shepherd of Hermas, confirming what was said upon 
it in Lect. 1. (p. 17) and pointing distinctly to the con- 
clusion that the Shepherd is not one of the sources of 


the Teaching. 


28th February, 1889. 
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THE TEACHING 
OF THE TWELVE APOSTLES. 


Away) tév dddexa drocTodwv. 


Away kupiov bia Tadv Oddexa aoa TéXv Tots COvectv* Chap. I. 
dol dvo eici ula THS Fons’ Kal pia Tod Oavdrou' Svahopa 
dé Todd petaed Tov Svo 6ddv' 7 ev odv 600s THS Cons 
éotiv avTn* TpeTov’ ayarnces Tov Oedv Tov ToLncaVTA 

° , . \ / € ERA f Nueey 
ae’ OevTepoy’ TOV TANTIOV Gov ws aeavTOV' TaVTa Sé boa 
2N , Ney / ' \ .  » \ Pee 
éav Oehnons pn yiverOat oor" Kal cv GAX@ pA) TolEL 
TovT@V dé THY Aoyov n Sidayn éoTw ality’ evNoyElTEe TOS 
KaTapwopévous vuiv' Kal mpocevyecbe virép tav éxOpav 

ee SA , Poel A a r ee tt / \ 
vpov’ vnotevete Sé UTép TOV SiwKOVT@Y Uuas' Tola yap 

- >\ > A \ > n ¢ (oder IN \ \ 
xapis éav ayaTate Tos ayaTavTas vuds* ovyl Kal Ta 


4 \ > \ lal sf n Be % an A\ fal 
_€0vn TO avTO TolodaL, Uucis dé ayaTrate Tods puLcobYTAas 
Kab 


Ss ews \ 9 ov py I aes ee 2 A o 
vas’ Kab ovy E£eTte éyOpov" améyou Tay capKiKeY 
oy émiOuutov’ éav Tis cor d@ patTiopa Eis TH 
copatikov émriOupeod $ @ p io S$ THY 
»” 
éon 


V 7 
SeErav crayova otpéov avT@ Kal THY adrdAnY Kal éor 
L- Oe es > , es aA ivf ’ ? an 
TédeLos' av ayyapevon o€ Tis pldov Ev Urraye eT aVTOD 
2a RT, Numer ae siaasto/, \ 2A Sie Ames 
dvo' éav dpn Tis TO iwatiov cov S05 avT@ Kal TOV YLTOVA 
a Sens | Sa 2O\ 
éav AaBn Tis amo cod TO cov pn) amaite.* ovdé yap 


fal A : \ \ > f 
dvvacat’ waytl TO aitodyTi ce didov Kal pn amaireL: 
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lal >O7 
maot yap Oére Sidoc0at 6 TatTHp éx THY iWiwy xYapt- 
2 aaa vies , 
opatov' pakdptos 6 Sidodvs Kata THY évToAny’ aOdos yap 
N / »” 
éotw* oval TO AapBavovts’ Ee pev yap ypelay Exwv 
A \ ty 4 Re 
AawBaver Tus dOdos Extar’ 6 O€ py yYpelav éyov Sdcer 
a \ , 
dixnv' ivatt éaBe Kal eis Ti’ év cuvoxyn Sé yevouevos 
éEeracOnoetar mept av empake* Kat ovK é€edevoeTas 
éxeiOev’ péxpis 00 atrob® Tov ExyaTov KodpavTnv. adda 
\ \ if 8e oy 6 7) y c nr, is 
kal tept TovTov O€ elpntar’ iSpwratw 7 édenuoovvn cou 
3 \ lal , / x lal if 80 Py , be 
els Tas xElpas cou péypis av yva@s Tit Sas. SevTépa Sé 
° \ an 5 Py lal = > , = ? , <, ’ 
évTorAn THS Siayns’ ov ovevoers* ov pmouyevoers’ ov 
mawopopyaes* ov Topvetoes* ov Krépers* Ov paryev- 
A f) , is ? , , 2 a. 
oes’ ov Pappaxevoeis’ ov govevaets Tréxvov év POopa 
Oy t 9 ok a > 2 , N n 
ovdé yevynbévta amoxteveis' ovK érriOupnoets Ta TOD 
/ . > bd , ‘ > ’ 5 
mANTLoV’ OUK emLopKnoEts’ ov rrevdoMapTUpHaeEts’ ov 
, a z! , A, ? y , 7 OX 
KAKONOYNTELS’ OV MYNTLKAKHoELS’ OUK eon Siyvepmav’ ovdE 
Siydwooos’ tayls ydp Oavatov 7 Suyrwocia’ ovK éotas 6 
Aoyos cou Yevdrs' ov Kevds' GAA pewecTopévos mpdter” 
ey fe 
ovK on TreovéxTys* ovde Gpma€* ovdSé trroxpitis* ovdé 
/ a ’ \ ¢ = 
KaxonOns* ovdé vmepnpavos* ov Ann Boudry Tovnpav 
kata Tob TAnoiov gov' ov pornos madvta dvOpwrov” 
3 \ a 8 
adAa ods pev édreyEers* mept b& av TpocetEn* ods 88 
9 r CAEN \ , Va aA oN 
ayaTnoes vmrep THY YruXNnY cov, TéKVOV jou hevye amo 
\ an a 
TavTos Tovnpod' Kal amd Tavtds duolov avTod" fu1) ylvov 
3) es me Behe N TN 1 gS \ \ 
opyiros’ odnyet yap 1 opyn mpds Tov dévov* unde EnrwrTHs* 
Ris eee S39 Pes 43 \ , Come 
HOE EptatiKos* pndé OupuKds* éx yap To’ToY dmdavrev 
’ A ’ , y 
povos yevyadvrat’ Téxvov mou" pr) ylvou érLOuuntns: odnryet 
\ c > Uy \ \ \ 
yap 9 éreOvpia mpds tiv mopvelay* unde aiayponroyos* 
Nene. / f \ a 
pnd vynrdopOarpos* &« yap toltov dmrdvtev fotyetau 
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yevvavTar’ Téxvov pou pn ylvou olwvocKoTos* érretd) 
e a 
Odnyel els THy eidwroraTplav’ pnde émaoidds’ pnde pabn- 
featiKos" pondé trepixabaipwy’ pndé Oére avta Brérew"’ éx 
\ A € , > if, a ce 
yap TovTwy amavTwv cidwroXaTpla yevvdtat’ TéKvov jou 
bn ylvou WwevaTtns* érrevd2) Odnyel TO Wetopa eis Tv 
KotH’ nde Prrapyupos’ pndé Kevddo£os* ex yap TovTwVv 
amTavToy KhoTral yevydvTa. Téxvoy pou en yivou yoy- 
yuoos’ éreidn odnyel eis THY BAacdynulav’ pydé avOddns* 
pndé movnpdppwv’ ék yap Tovtwv adtavrav Bracdypiat 
n ab ss) \ Pee hae Cee a , 5 
yevvavtat’ tcOt O€ pais’ éret of Tpaels KANPOVo“NcOUGL 
\ PY sia MY , is \ / Nie " \ 
THY nv’ yivou waxpoOvpos’ Kab éXenpov Kal aKakos’ Kal 
eae + Ris a 66 - \ , \ f SA 
novylos’ Kal ayabos’ Kal Tpéuwv Tovs AOyous SiatravTos 
ods NKovaas’ ovy vipdoes ceavTov’ oVdée OdoELS TH boyy 
gov Opacos’ ov KohAnOnoeTas 7 uy cov peTa Unrov' 
> \ \ i) y aes , ‘. \ 
ada meta Stkaioy Kal TaTEWwov avactpadynon’ TA cUp- 
, , 2 , cues \ L 5 NAN 
Baivovta cow évepynwata ws ayada mpocdéEn* cides OTL 
ov lel 3QX / f n a a \ 
Grep Oeovd ovdév yiveras. Téxvov prov TOD NANODYTOS GOL TOV Chap. IV. 
Aovyov TOD Oeod” pvncOnon vuKTos Kal Huepas’ Tuners bE 
a Nee , ees. \ ¢ , ” 2A be sp 
avTov ws KUpLov’ bOev yap 7 KUpLOTNS NadEtTaL exel KUpLOS 
4 b] fi \ > ¢ Va \ / A ¢ , A 
éotw’ éxtntnoes 5¢ Ka? nucpay Ta TpdcwTa TOV ayiwVr 
vf 3 lo) A t > a is > / / f 
va érmavarans Tols Noyous avTaY* ov TrOOncTELS TYiopa 
? , be , we a s / 2 9) yr af 
elpnvevaets S€ payouévovs* xKpivels Sikalws* ov An WH 
1 L aN L 3 p) 5 t 
mpoacwtov édéyEau éml rapattTdépaciw' ov dupvynoess 
wi BA a wy, \ 7 x X XN a 2 / 
TOTEpov ata 7 ov’ jun yivou Tpos pév TO NaBely exTelvov 
\ a “ \ \ \ ry a Ae IN 4 r>) \ a 
Tas xelpas’ pos Sé TO Sodval ovoTrdv’ éav éxns dua TOV 
xelpov cou dices AWTPwCW apyapTLdY Gov’ ov SioTacES 
a EN \ , 5 Q \ ie € a 
Sodvat’ ovdé Sid00s yoyyoets’ yvbon yap Tis éoTLV 6 TOD 


fal \ 3 , a > BJ / \ > / 
picOod Kadds avtatroseTns’ ovK arroatpabnon Tov évde0- 
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1 \ t a? a 2 \ ’ 
pevov’ cuykowwwvnoess dé TavTAa TO abEAPH Gov" Kat ovK 
> f [Ae , 
épels WSia elvan’ eb yap €v TS ADavaT@ KoLWwvOL EaTE, TOT 
a lal ip ert ? > lal \ Lal f 3 \ an 
warrov év Tois Ovntois’ ovK apeis THY YElpa Gov amo TOV 
a ee ie cee s 
viod cov 4) amd THs OvyaTpos Tou’ GANA ATO VEOTHTOS 
lal fal = / , x 
SuddEeus Tov PdBov Tod Oeod: ovK émitakers SovAM Tov 7 
a / > f 
maidioxn Tois emt Tov avTov Oedv éedXmifovar Ev TiKPLE 
/ A 3 ee 3 , 
cov’ payrote ov pn poBnOjcovrat Tov em apoTépols 
/ , * >. > > > 
Oedv' od yap épyetat Kata mpdcwrov Kahécat’ add ep 
« a 7 € lal \ oe la) ¢€ ie 
ods TO Tvedua nrolwacev’ vpels 5é of SovAOL UTOTAYN- 
an a ~ ¢€ , n > > UJ © 
ceabe Tots Kupious tuav' ws TUT@ Oeod év aicxyuvy Kal 
Be" } a jd l wav 0 pn apectov 
PoBo* micices Tacay VTOKploW Kal TAY 0 pn ap 
A \ 1 eis r 
T® Kuplo* ov pa) éyxatadlryns évToNas Kupiov’ hudagers 
, eA f 3 Ase > 
dé a@ mapédaBes* pte mpootiOeis' ponte apaipwv’ ev 
:xkrnoia eEomodoynon Ta TapatTmpatad cou’ Kal ov 
EKKANG LA PONOYNT P ine 
mpocerevon él mpocevyny cou év cuvevdnoes Tovnpa ” 
a 2 \ ¢ 550 an a € Se an r) , oy > 
avtn éativ 9 odds THS Cons. 7 5 Tod Oavdtou odds éoTiW 
avTn’ TPOTOV TavTwOY Tovnpa éoTL Kal KaTAapAS [LETTH * 
ovo" povyetas’ émiOvpias’ Tropvetar* KAoTrAaL* e¢’dwAoXa- 
Bina Prien Fase) Fit: a Tiss 
Tpiat* paryelar’ papyakiar’ aptrayal: xpevdowaptupiat 
vrrokploes' SitrAoKapbia’ Sonos’ Umepnpavia’ KaKia* av- 
Od8eua* TreoveEia’ aicyporoyia’ Enrotutria* Opacitns* 
bros’ adraloveia’ SidKTar ayabev’ pucodytes adnOeav' 
a =x n . i 4 \ , 
ayaTravres Weddos* ov yweoKovTes picOov Sixacocvvns* 
> rr ie, - 0 Lolary Oe / 8 / fa > a 
ov KOAN@pEvot ayaf@* ove Kpicer Sixaia’ adypuTrvobyTeEs 
ovK eis TO ayaov' adr eis TO Tovnpdv' OY paKpav 
oh. \ ¢ 
mpavTns Kal virow“ovn’ patata ayate@vtes’ SudKovTes 
2. if: > a a 
avTaTrooopa* ovK édeodvTES TTWYOV' OV TovodYTes él 
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KATATOVOULEV®* OV YIWeOKOVTES TOV TOLNTAYTA aUTOUS * 
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a , < 
poveis texvav’ POopeis wNacuaTos Oeod’ drroatpedhdpevor 
NV > / n 
Tov évdeopevov’ Katatrovodytes Tov OAUBdpevov" Trovol@v 
’ A r F : 
Tapaxhytov’ Tevytwv avowor Kpitat’ TravOaydprytoe’ pu- 
aGeinre zéxva amd TovTov dmavtav. bpa pr Tis oe Chap. VI. 
TRavnon ad TavTHS THs 6500 THs Sidays’ eel TapeKTos 
Geod ce SidacKer* ef pev yap Svvacas Bactdacat brov Tov 
eg \ A / f 4 5 > 8 ? 8 ie a 8 , 
vyov tov Kupiov tédevos éon* ef 8 od Svvacas d SUvy 
n na, \ Se a t tN by / 5 
TovUTO Tovel’ Tepl dé THS Bpdcews' 6 SUvacat Baotacov 
f 
amo 6é Tot cidwAoOUTOU Aiav TpdcexE’ NaTpEla yap éaTLV 
Gedy vexpav. tept d¢ Tod Barticpatos ovtw Bamricare’ Chap.VII. 
TavTa TwavTa wpoeurovtes Barticate’ els TO dvo"a TOD 
\ \ a cn \ a Comey , 5) ‘8 
TaTpOS Kal Too viod Kal Tod ayiov TvevpaTtos év VdaTt 
favre édv 5é un éyns Udwp Cav" eis addo Vwp Batticov' 
An if 
et & ov dvvacat év yruype’ év Oepu@’ édy bé awdhortepa pr 
\ \ df > Yj \ 
éyns’ exyeov eis THY Keparny Tpls Vdwp eis dvowa TaTpds 
y ea Nie. as, , A \ 6e A / 
Kab viod Kal ayiov mvevmatos* po Sé Tov BatTicpaTos 
¢ r A \ oy 
mTpovnotevodtw 6 Bartifov Kal 6 Bamrifouevos’ Kal eb 
Twes Aros SUvavTat’ KerevEers* 88 vncTEdoAaL TOV BaTrTL- ? Kededcas 
a 3 a . Ney: 
Souevov po mids 4 Svo. ai S€ vynateiat tudy' py) EoTwoay ee 
a , = , 
peTa TOY UTOKPLT@V* VyoTEevovar yap Sevtépa caBBatov 
A , eee 
Kal TéuTTn’ vueis O€ VnoTEVCAaTE TETPASA Kal TApATKEUTY 
> Pn td Sef: € 
pndé Mpocevyecbe wis ob UrroKpiTat’ GNX ws exédevoEV O 
; 2y TO EV iw avtTod: ov yyeoOe’ Tare 
Kuplos ev TO evaryyedip avTov' oUTwS TpoTEVY p 
! 5 ES Ve ¢ 
Huav 6 &v TO ovpave’ dyiacOytw To dvoua cov édera 7 
/- U 6 ¢ > 3 a \ 
Bacirela cov' yevnOitw TO OéXnpa cov" ws ev oOvpave Kal 
an / \ ¢€ lal / 'e 
emt yfs’ Tov aptov judy Tov érrovarov Sos nuiv onpepov 
na \ (EG € Xf. a bd Me lal 
Kal ades nutv Thy opEerdnv Nuadv* ws Kal NuEls apienev TOLS 


> A > / . 
dperrérats Hua’ Kal ur) eioevéyens Huds eis Tecpacpon 
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a nN. th A € / 
GNA pdoat Huds amd Tov Tovnpod’ OTL Gov éaTLW n SUvapis 
NUNC /igaena ees \ 2A é ‘ oe 7 
kal 4 Sofa’ eis Tos aidvas’ Tpls THS Nmépas OUTW Tpoc- 
, >’ 
Chap. IX. evyeoOe. mepl dé THs evyaploTias ovVTW EvyaptoTHoaTe’ 
lal an a > a Me lf € fal 
MpOTov Trepl TOD ToTHplov’ EevYApLOTOUMEY TOL TATEP NUOV 
m 5 n 7 , 
vmep ths ayias dumréXov Aavld tod madds cov" Hs éyvo- 
¢ n Xa-9 an a J A x € / > \ 
pioas npiv bsa “Incod tod taidds cov’ coi 7 b0€a els Tovs 
a An ? la) / i. 
aidvas’ mept dé Tod KNaopaTOS' evyapLoTODMéV GOL TrATEp 
¢ a ¢ \ A a \ 4 a > , conan 8 \ 
Hav vTrép THS Cons Kal yvdoews HS eyvepicas nuiv Sia 
> A la) 4 4 Xe / > \ IA = aie f 
Incod Tod maidds cou’ col n Sd€a eis Tovs aid@vas’ Baorep 
Ss nr t te b] lé A > la ‘\ 
hv TOUTO Khadopa StexopTicpévoy éTavw TOY dpéwv Kal 
\ ea Wee ” ! € 9 t 
cuvaxbev éyéveto év* ota suvayOntw cov y éxKAnola 
ae kN A n A na 9 \ \ / = oe a 
a0 TOV TEPAT@Y THS ys eis THY onv BacirElay’ bTL cod 
éotw n Oo&a Kal 4 Svvapis Sa “Inood Xpictod eis Tovs 
aidvas* undels 5é hayéro undé TuéTH ato THs EvyaptaTias 
¢€ ” 
vuGv* GN ot Barrticbévtes eis dvoua Kuplov’ Kal yap 
¢ ; 2 a A 
Tepl TovTou elpnKev 6 KUpLoS’ pu) SOTE TO Aytov Tots KuCt. 
Chap. X. pera Sé€ TO eumrnoOjvar ov’Tws evyapioTncaTe’ evya- 
A / ¢€ fal 
plaTovmey cou Tatep Gyte Virép TOD ayiov dvomaTtés cov ob 
an ¢ Lal a 
KaTeckyvacas év Tals Kapdiats nuov" Kal Uirép THs yudcews’ 
\ i? \ 10 t ee ? 4 Clan N's a 
Kat TicTewS Kat ABavacias’ HS éyvopioas npuiv dia “Inood 
nr , t lal 
TOD Tatoos cov’ col 7 d0&a els TOvs aidvas: od SéaTroTAa 
TavToKpatop éxTiaas TA TavTa evexev TOD bvdwaTes cov’ 
/ \ \ gS a b) fa) t > > t 
Tpopyy Te Kal Totov édwKas Tois dvOpdros eis amé- 
antrane’/ ? ! Pye. a4 Vs , 
avery’ Wa oot evyapioTHcwcw Huiv dé éyapiow Tvev- 
\ \ \ Ny an 
fatikny tpopny Kat motov Kai wv aiwviov bia Tod 
/ e \ if ? a 
maiods gov' mpd TavTaY evyapioTodmév cou STL SuvaTos 
Ne a ¢ t > a - x 
Cod. od ef* cod* 4 Soka els Tods aidvas* pvioOnte KUpLE THS 


> , ee: PEON > \ Ni fal 
exkdnolas cov Tov prcacbat adtiy amd TravTdos TOVnpov* 
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kal Tedeldoat avtnv év TH ayawn cov’ Kab atvatov 
2 \ nN a t Sale 4 \ ¢ A > 
auTnY amo TOV TEecodpwv avéuwv' THY ayiacbeEicay Ets 
\ \ , aN A A 
THY ony Bacireiav' Hv nToimacas adth’ btu cod éotLy 1 
/ \ e 
Svvapuis at 7 dda eis Tovs aidvas’ éXOérw ydpis' Kal 
t a ” 
mapenOéTw 6 Kdcmos ovTos’ ws avva TO Ded Aavid' ef tis 
go? 5) P) , Sa By, ? ” 7, ‘ 
aytos éotw épyécOw’ et Tus ovK ott peTavocita’ pa- 
6 FOR hk A bs , 9 , ’ A 
pavala aun’ toils € mpodpntats émuTpémeTe evyaptoreiv 
(v4 }- a a 
daa Bérovow. ds av ody edXdv SidaEn buds TadTa Tata 
\ 
Ta mpoetpnucva OéEacbe avtov' éav é avtos 6 SiddoKov 
otpagels diuddonn adrnv Sidaynv eis TO KaTaddoaL* jw) 
c) Gy me , * > \ \ A , \ 
avToD akovonte* eis Sé TO mpocOetvas Stxatocvvny Kal 
yvoow Kupiov' déEacbe avrov ws KUpiov' tept dé TOV 
> an A 
aTOCTOhMY Kal TpopynTav KaTAa TO Sdypa TOD evaryyeNiov' 
th / ‘ a \ 3 / 5) / \ ¢ A 
oUTws Toimmoate’ Tas 5é aTOaTOAOS épydopmevos TPdS VMAs 
Ie n a 
SeyxOntw os KUptos’ (ov) pevet Sé nucpav piav’ édv Sé 7 
U a 
ypela kal thy GdAdXnv* Tpels Sé edv peivyn ~revdoTrpodyTns 
éotiv’ éepyopevos 5é 6 amoctonXos pndév AapBavétw* Et 
pn aptov &ws ot avrwoOn’ édv dé apytptov aith vpevdo- 
n 9 ie, \ , t a 2 , 
TpopnTns eat’ Kal TaVvTA TpOPHTHY ANaNOdVTA EV TVEVMATL, 
’ t E 2O\ a a \ ¢ / b) 
ov meupdoete* ovde Ovaxpiveite’ Taca yap auapTtia ade- 
Gy a ivf Oe ¢ ig hy >) ? fA) / . 3’ aA 8a ¢ 
noeTas’ avTn O€ 7» apapTtia ovK apeOnaeTar’ ov Tas 5é 6 
Aardv év Tvevuate mpodyntns é€oTiv' arr éav &yn Tovs 
Tpomous Kupiov’ amd oty TéY TpdTaV yvwaOnoeTaL O 
Nine / 5 \ r ey 
apevdotpopyTns Kal 0 mpopyrns’ Kal Tas TpopyTns opifov 
ip , t b) / > % > Anas > 6c / 
tpametay év mvevpate ov payeras am avths’ et b€é pnye 
A \ t / \ 
arevdotrpopntns éativ' mas Sé mpodytns SidacKkov tHv 
aribeav e a SiddoKer ov Trovet evdorpodytns éortiv' 


mas 6&€ mpopytns Sedoxysacpévos adnOwos Troy eis 
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] sy éxkdrnotas’ pn 8idd dé qrovety 
pvotiploy KoopiKoy éxkKdynoias’ pn OwWdoKwy oe 
a 3 € Lele \ a 2 
Boa avros Trott ov KpiOnoeras ef tudv' peta Oeod yap 
e > lal 
exer Tv Kplow* doaltws yap érolncay Kal ot dpxator 
. , x 
mpodnrar’ os 8 dv elmn év mvevpate S65 pot apyvpia 7 
&repd twa ovK dkovoecOe avtod’ édy Sé rept addwv 
Chap.XII. dorepovvrav ely Sodvas pndels adtov Kpwvétw. Tas oe 
Ciera. yr ene lay bevOn See as 
6 épxyopuevos év dvdwats Kupjov’ SexOnTw* éreita O€ OoKt- 
f cy ete ? y eee 4 5 \ \ 
peacavtes avtov’ yvdoecbe aiverw yap eere SeEvav Kat 
2 npg Se) \ Le tee 8b) Ce 1 a 
dpiotepav' et pev trapddids eat 6 épydpevos BonOetre 
CP WR! Med bu fA) p b] a $e \ Capek > \ / » 
avT@ baov Sivacbe* ov pevel dé mpds buds ei pn SVO H 
nr ¢ a 
Tpels nuépas’ éav 4 avaynn*’ et Sé OérXee pos vpas 
n / 
Kabnabat texvitns wv épyalécOw Kai dpayétw* ei Oé ovK 
+ VA < an A 
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fate THEOLOGY OF THE TEACHING. 


1. The Old Testament according to the Teaching. 


ON the discovery of the Teaching of the Twelve 
Apostles by Bryennius, there was a tendency, at first, 
to regard it as complete in itself, so that any doctrine 
not lying upon its surface might be pronounced to be no 
doctrine of the Teaching. Some, accordingly, repudiated 
it as defective and heretical, while others prized it the 
more on. account of the assumed meagreness of its 
theology. But statements of dogma did not lie within 
the scope of the manual, which is of an elementary and 
practical kind and necessarily imperfect; and so far is it 
from laying any sort of claim to completeness that it 
expressly refers to the Gospel for further instruction— 
thus, “ And your prayers and your alms and all that ye 
do, so do as ye have it in the Gospel of our Lord” 
(chap. XV.). When, therefore, to take an extreme case, 
it is said with reference to the chapters on the Eucharist, 
“Tt would appear that the words which all later Christians 
have regarded as the very essence of the celebration, 
This is My Body, This is My Blood, were not used at 
all,” the answer is that no such inference is of any 
validity unless it can be proved that the words in 
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question were not contained in the “Gospel of our 
Lord.” 

Nor can it be rightly said that the Teaching con- 
tributes little or nothing to the history of the interpreta- 
tion of the Old Testament. The key to its exegesis, 
and through that in a measure to its theology, is the 
saying in chap. XI, mds 8€ mpopyrns Sedoxipacpevos 
ddnOwos, Towdyv eis puaoTnpiov KocpiKov éxKXnolas pn 
SiSacKxwv Se trotety bca adTos Tolel, ov KpLOnoeTar ef 
dud: peta Oeod yap eyes THY Kplow wcatTws yap 
érolncay Kal of adpxaio. mpopnta. The last clause of 
this seems to indicate that the Dzdaché interpreted the 
Old Testament in an allegorical and Christian sense, 
like the psewdo-Barnabas and Justin Martyr and their 
successors; and there are also other passages of the 
manual which can only be interpreted by this method 
of exegesis. The saying may be rendered, “And any 
approved true prophet doing (what he doeth) for an 
earthly (stgz of a) mystery of the Church, but not 
teaching to do what things he himself doeth, shall 
not be judged of you; for with God he hath his 
judgment; for even so likewise did the ancient pro- 
phets.” That is to say, a Christian prophet is not to 
be judged of men for whatever actions of an abnormal 
kind he may perform (cody, pr) Sudaoxarv S€é Toveiv, boa 
avTos mrovet), provided he performs them with symbolic 
reference to the Church and its affairs, for so too did 
the old Jewish prophets (Luke ix. 8, 19) from Moses 
onward (Luke xxiv. 27). These prophets did things 
with mystic reference to Christ and His Church, some 
of which could only be justified as having been done 
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with such reference; but when so done they might 
be regarded as dramatic rather than historical. They 
prophesied per operationem or Sia épywv, according to 
an expression of St Chrysostom in his Synopsis. 

The word pvortjpiv is here a synonym for tyfe 
or symbol, with which Justin Martyr interchanges it. 
A “mystery” in this sense is a mystery-play repre- 
senting a mystery properly so called; and as being 
the concrete “sign of a mystery” is fitly characterised 
as cosmic or belonging to the phenomenal world, in 
contrast with its spzvztual meaning. For this use of 
the epithet compare Greg. Nazianz., Oratio in Novam 
Dominicam, viv éap Kkoopmixdv, gap mvevpatiKor, ap vpv- 
yais, ap cdpacw, ap opdpmevov, ap adparor, aid tor 
the general sense of the saying on the ancient prophets 
see in Origen’s Homilies passim. “Si ergo intentius 
ecclesiastica mysteria recorderis in his quae lex scribit 
futurae veritatis invenies imaginem praeformatam.” So 
he writes in Hom. 13 on Leviticus. He explains away 
moral difficulties on this principle, as when he makes 
Jael represent the Church, The historical books of 
the Jews would not have been appointed to be read 
in the Church had not their carnal wars been figures 
of spiritual wars. In wellnigh all the acts of the 
“ancients” mysterta designantur ingentia. All things 
written guasz de rebus terrenis in the law are “shadows 
of good things to come.” With the fashion of this world 
(xécpov) that of the letter of Scripture passeth away. 
“Et iterum in aliis litteram legis omnemque huiusmodi 
scripturam elementa mundi (xdopov, Gal. iv. 3) esse 
commemorat.” See Migne, P. G. XII. 547B, 9728, 
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897 A, 989 A, 801D, 552A, 756B. Thus he describes 
the outward form of the Law, its types and symbols 
as cosmic (Heb. ix. 1, 76 re &yvov koouexdv) in contrast 
with their sfzvztual meaning, and sees everywhere in 
the Old Testament cosmic mysteries of Christ and 
the Church. 

Justin Martyr also, as cited in Lect. 2 (p. 91), 
illustrates the saying on the ancient prophets and the 
cognate sayings of the Didaché from the Law, the former 
and the latter Prophets, and the Psalms. “Jesus Christ 
(he says) is our Teacher and Interpreter of the pro- 
phecies that were not understood” (Aol. I. 32); and 
he finds references to Him everywhere in the Old Testa- 
ment, like Barnabas who writes that in Him and unto 
Him are all things (chap. XII). Justin, addressing Jews 
on the necessity of being likened in faith to Abraham 
and knowing all the mysteries as a condition of in- 
heriting the promises, writes in striking correspondence 
with the language of the Teaching that some things are 
said in the Old Testament to have been commanded 
or done with mystic reference to Christ, rls 6é évtons) 
kal mpakis opolws elpnto i) eis pvaotnptov Tod Xpiotod 
9 «.7.». (Dial. chap. XLIV. 263A). The same phrase 
(which is also one of Origen’s) is found again in chaps. 
Cxv. and Cxx. of the Dialogue with Trypho ; the refer- 
ence in the last case being not to Holy Scripture but 
to the tradition of the sawing asunder of Isaiah, which 
is said to be puvorjpiov cab avtd tod Xpictod. The 
word pvornpcov itself is used by him repeatedly in the 
like sense, and he sometimes replaces it by type or 
symbol. He finds also several references to the Church 
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personified in the Old Testament, and thus explains 
away moral difficulties in the marriages of the patri- 
archs. The one matter of the sin of David with the 
wife of Uriah is enough, he says, of itself to shew that 
there was a mystic meaning in the polygamy of the 
patriarchs, é7z ov ws mropvevovtes ToAAAds éoyov yuvaiKas 
ol TaTpidpyat GAN oixovoula tis Kal pvotnpia Tavta 
dv avtev dmeredeito (Dial. chap. CXLI. 371 A). Then, 
referring to the polygamy practised by the Jews in his 
own day, he argues, much more might it be allowed 
in David. The marriages of Jacob were types of what 
was afterwards to be done by Christ. “Leah represents 
your people and synagogue and Rachel our Church” 
(364B). Irenaeus also might be quoted to the same 
effect. He contends that the prophets, prophesying 
per operationem, performed typically what was after- 
wards to be “vere factum in Ecclesia a Christo.” 
(Haeres. IV. 20. 12.) 

Turning now to the Zeaching we may say that if 
the Church, in the phrase wvotnpiov KoopuiKdy éxkrAnalas, 
is the Church personified as the Bride of Christ (Eph. 
v. 32), and if the questionable acts of the Christian 
prophets which are to be condoned are their marriages, 
or their abstention from marriage, the passage last cited 
from Justin might be thought to illustrate not so much 
the latter view (of Harnack) as “the very opposite 
view (of Krawutzcky and others) that the Dzdaché 
allows the prophets to marry, and even to remarry 
after the example of some of the Hebrew prophets, 
provided only they do not teach others to imitate their 
example.” But whether the reference is to this par- 

20 
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ticular kind of mystery, or to ecclesiastica mysteria 
generally *, the language of Justin very strikingly illus- 
trates the wn diddoKxwr Oé Torey boa avTos Tore Of the 
Teaching. We has nothing to say about any acts of 
the Christian prophets, but he condemns the Jewish 
rabbis for teaching others to do as the ancient prophets 
did, when they should have taught that things which 
they did were not to be taken as precedents by ordinary 
men : 

“Jt is better,’’ writes he, ‘‘that you should follow God 
than your foolish and blind teachers who to this day suffer 
you to have four or five wives each, and then, if any one 
casting eyes on a shapely woman should desire her, cite the 
doings of Jacob and the other patriarchs and say, pydev adcxety 


TOUS Ta Ouoia TMpaTTovTas, it cannot be wrong in others to do 
as they did” (Dza/. cxxxiv. 363 D) ; 


whereas, as he writes over again, “Certain economies 
of great mysteries were enacted in every such action.” 
Such marriages, he contends in effect, were efs puor?- 
prov THs ’ExxAnoias, Rachel being expressly said to 
represent the Church. In chap. CXL., again, he dis- 
courses in the same fashion on Jacob’s further marriages 
with the two handmaids of his two wives. 

Thus much as to the marriages of the patriarchs. 
But, like Origen, Justin Martyr sees mysteries and 
acted prophecies “zw omnibus paene veterum gestis” ; 
and there were other actions than those of the sort 


* For the purpose of this essay no attempt need be made to decide 
what sort of abnormal acts were to be condoned in the Christian prophets. 
I am concerned only with the reference to, and the interpretation put 
upon, the acts of ‘‘the old prophets,” that is, the Old Testament prophets, 
who are called of dpxato in the Gospel. 
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above mentioned, which it seemed to him could only 
be justified on the assumption that they were done eds 
puotnptov. Under this head special mention must be 
made of the episode of the Brazen Serpent, on which 
Barnabas writes (chap. xIlI.), “That very Moses which 
gave commandment, Ye shall have neither molten nor 
graven thing for a god unto you, himself maketh one 
that he may shew a type of Jesus.” Notice that he 
uses the word zyfe as Justin would use mystery. This 
matter of the serpent is referred to in the Gospel 
(John iii, 14), and is very much dwelt upon in Christian 
interpretations of the Old Testament, while little is 
made of it in the Jewish writings. Justin makes a 
Jew of his own time say that he had often asked his 
teachers to explain it, but in vain. He then asks 
Justin to explain it in his Christian way, date déye 
av & héyes* mpocéyouev yap cor pvoTHpioy arroKadvT- 
rovtt 8: év Kal Ta TOV TpOpHTey Sidadypata cvKopavTnTa 
éort (Dial, XCIV. 3228). The very teachings of the pro- 
phets might be cavilled at but for the fact that they 
acted and spoke eis yvotypiov. This again illustrates 
the saying of the Teaching, that the Christian prophets 
were not to be condemned for abnormal actions per- 
formed eis pvotipiov, “for even so did the ancient 
prophets,” of whom Moses was the first (Afo/. I. 32). 
The questionable character of the act of making and 
setting up the serpent is brought out in a still more 
striking way in the same context of the Dialogue with 
Trypho: “Was it not God Who commanded by Moses 
not to make any image or likeness at all of the things 
in heaven above or on the earth beneath? and yet 
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HE Himself in the wilderness through Moses caused 
the brazen serpent to be made, and set it on a onpeior, 
through which they that had been stung by serpents 
were saved, and HE is not chargeable with wrongdoing, 
advaitios éotw adixias.” At the end of the same chapter 
likewise we read, 6 Oeds éxéXevoe Kalb avaitios éott, and 
at the beginning of chapter CxII. Justin says to his 
Jewish opponents, with reference to a variety of things 
in the Old Testament which he had interpreted mys- 
tically, that if they took them in their bare literal sense 
they would thereby ascribe woAAny acOéveray to GOD. 
Then, coming back to the case of the brazen serpent, 
he writes that even Moses would have to be judged a 
transgressor against the law as laid down by himself. 
But since he acted thus abnormally, “that he might 
shew a type of Jesus” (Barnab.), or in the synonymous 
language of Justin, efs puotnpioy Tod Xpicrod, he was 
not to be “judged”; and therefore, as it is inferred 
in the Zeaching, the Christian prophet was not to be 
judged for doing things e’s wvotnpiov which were not 
generally lawful. 

It is, I think, probable from the few illustrations 
out of many given above that the Zeaching interprets 
the Old Testament in the manner of Barnabas and 
Justin Martyr, seeing in it everywhere a mpdaés els 
pvotnptov Tov Xptorov. This principle is applied in- 
cidentally in justification of unusual conduct in the 
Christian prophets, but it is not to be limited to acts 
which stand in need of any apology. Things good 
or indifferent were likewise done eis pvotjpiov. If 
this is really the rule of exegesis of the manual, we 
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may hope to detect therein other instances of its ap- 
plication. Nor do we search in vain. The first of the 
three signs of truth, the sign of outspreading, onpeiov 
éxmetacews (chap. XVI.), was first explained, I think, 
by a writer in the Guardian as the sign of the Cross. 
There are two passages in particular of the Old Testa- 
ment in which the spreading out of the hands is taken 
by the patristic writers generally to be a prefigurement 
of the Cross, On the one passage (Exod. xvii. 8—13) 
Justin writes (Dzal. 317 D): 

““While the people, I say, were warring with Amalek, and 
the son of Nun, who bore the name of Jesus, was leading 
the battle, Moses himself was praying to God, spreading out 
(éxrerdoas) his hands on both sides, and Ur and Aaron were 
bearing them up all day long, lest he should be wearied and 
they should fall down. For if he had failed at all of this 
posture imitating ¢he cross, as is written in the Scriptures of 
Moses, the people would have been vanquished.” 


A little further on in the Dialogue (319 A) we read 
that the people were saved and Amalek vanquished 
by the type of the stretching out of the hands of 
Moses and the naming of the son of Nun by the name 
of “Jesus”; the type in both passages consisting of 
the spreading or stretching out of the hands of Moses 
crosswise, together with the fact that the leader in the 
battle was named Jesus. All this is found also in the 
Epistle of Barnabas, chap. X11, in several other passages 
of Justin, and in later ecclesiastical writers generally. 
This interpretation would seem from the internal evi- 
dence of Justin’s own writings to have. been.no new 
one in his time; for he sees the cross everywhere in 
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nature, and while in one place he makes it characteristic 
of the bodily frame of man in contrast with the brute 
creation (AfoZ. I. 55); in another he finds it in a secon- 
dary sense in the Paschal Lamb, of which he writes 
that che mystery of the lamb was a type of Christ (Dial. 
chap. XL.), for other reasons and because it was, as it 
were, crucified, one spit traversing the length of its 
body and another going through it crosswise, to which 
the hands of the lamb were attached (259C). The 
spreading out of the “hands of the lamb” is undeniably 
a comparatively late application of the idea that the 
Crucifixion was prefigured in some places of the Old 
Testament by lateral extension of the hands. 

The second of the passages above referred to in this 
sense is Isaiah lxv. 2, which is quoted as a prophecy 
of the Crucifixion in Justin’s Agol. I. 35 and 38, and in 
several places of his Dzalogue, as for example : 

‘And by Isaiah likewise it is said concerning this, by what 
manner of death He was to die, 7 did outspread (ééeréraca) 
my hands unto a disobedient and gainsaying people, to them that 
walk in a way not good” (Dial. 324 8). 

This too is found in the same chapter of Barnabas, 
and in many passages of later writers. 

Irenaeus, quoting some early Gnostics, writes, “ Rur- 
sus autem passionem Domini typum esse dicentes er- 
tenstonts Christi superioris,” &c. (Haeres. Iv. 35. 3), of 
which the Greek, to judge from 4/0. 1. 4, IT and 772 
must have been.... THs tod dvw Xpictod érextdcews, 
a word curiously like the é«meracews of the Didaché. 

Another of the hard sayings of the 7 caching may 
be illustrated in this way, namely, Then shall mankind 


> 
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come into the furnace of trial, and many shall be offended 
and perish; but they that endure in their faith shall be 
saved by the very curse* (chap. XVI.). The cross was at 
once the éoyatn xatdpa of the law (Dial. 249 B) and 
the instrument of salvation. Through it Israel was 
saved from Amalek, according to some passages cited 
above. It was also the onwefov on which Moses lifted 
up the brazen serpent in the wilderness, where to Israel 
the serpent was both plague and antidote. At the 
beginning of Genesis likewise, writes Justin (Dial. 327), 
we have it written that the serpent beguiled Eve and 
was cursed. Thus it symbolised the curse actively and — 
passively on the one hand, and salvation on the other. 
In the application to Christ, Justin contends that He 
was not cursed by the law in reality, but the curse was 
a “seeming curse” (Dial. 317D, 3388), although, on 
the other hand, He was cursed and held to be cursed 
by the Jews, with reference to the text, ‘A curse of 
God is everyone that hangeth éml &lAov” (Deut. xxi. 
23). And possibly he had in mind also some current 
Christian saying in which Christ was said to be vmép 
npov katdpa (Gal. iii. 13), or a Kxatdewa, by which 
those who endure (vqropelvartes) in their faith are saved. 
Contrast the dors ovK« éupéver of Deut. xxvii. 26. But 
the point to be observed is that an interpreter of the 
same school with Justin Martyr could not fail to see 
underlying this saying of the Zeaching a reference to 
the brazen serpent, and conversely we may reckon this 
saying among the evidences of the use of that mode of 


* Clem. Alex. in Strom. Iv. 7 illustrates this by teaching that he who 
dies for the love of God dies for his own salvation. 


Chap. X. 
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interpretation in the Teaching. Further traces of the 
same are found in its 14th and 16th chapters, where 
the title Lord as it stands in the Old Testament is 
transferred to Christ. 


2. The Theology of the Teaching like that of 
Fustin Martyr. 


Hos-anna to the God of David—tI pass on to the 
question of the theology of the Zeaching, beginning with 
the doctrine of the Person of Christ, so far as it is 
involved in the words, “ Hosanna to the God of David.” 
Supposing them to be applied to Christ, it might be at 
once inferred that the writer found indications of the 
divinity of our ‘Lord in the Old Testament, and hence 
generally that he interpreted the ancient Scriptures in 
the manner of Justin Martyr and eis puotypiov tod 
Xpicrod. But having already shewn that he did so 
interpret them, I shall proceed conversely to use this 
conclusion in defence of the reading, GoD of David, 
meaning Christ, which Bryennius altered into Son of 
David ; solely on hypothesis, for the actual reading of 
the one documentary authority is clearly GoD of David. 
The reading of the manuscript has been defended by 
Harnack sufficiently to shew that in default of better 
reason than has been alleged to the contrary it ought 
not to be tampered with. In the course of his argument 
he quotes from the Epistle of Barnabas, chap. XII.: 

“Behold, again, Jesus, not a son of man, but a Son of 


God, by type manifested in the flesh. Now, since they will 
say that Christ is David’s son, David himself prophesieth, 
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fearing the error of sinners, Zhe Lord said unto my Lord, Sit 
thou on my right hand until I make thy enemies thy footstool. 
And again, Esaias saith, Zhe Lord said unto Christ my Lord 

Behold, now, David calleth Him Lord, and Son of 
God.” 


Here, as Mr G. H. Rendall remarks, there is a 
definite reference in “they will say,” wédrrAovow Réyeu, 
to some sect or school of interpretation, probably 
Ebionite_or perhaps Jewish, aimed at in the “error 
of sinners.” Harnack concludes that according to Bar- 
nabas the expression should be 7d kxvpim AaBid. If 
such were the reading to be defended the case would 
have been made out. But a connecting link is still 
wanting to lead up to the formula of the text; and 
this is supplied by Justin in his Dzalogue with Trypho, 
and in his first Apology. 

Justin makes out that Christ is called Lord in the 
Old Testament, and that He is called God; and that 
especially by David: Christ (he says) is called king 
and priest and God and Lord....as I shew from all 
the Scriptures (Dial. chap. XXXIV. 251D). He pre- 
existed as Son of the Maker of the universe being God, 
and was born as man of the Virgin (267C). Of Him 
it is written, Say unto the cities of Judah, Behold your 
God (270C). He existed as God before the creation of 
the world, and appeared to Abraham in the form of a 
man with the two angels (276C). Justin charges the 
Jews with striking out many passages of Scripture, 
which testified expressly that the same who was cruci- 
fied is God as well as man (2978). In the Book of 
Exodus it is announced év wvotnpio that the name of 
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God Himself is Fesus, it being said of Joshua, Hor my 
Name is upon him (chap. LXXv.). Our Christ in the 
form of fire addressed Moses from the bush, and His 
words, J am He that is (6 ov), the God of Abraham, 
and the God of Isaac, and the God of Jacob, and the 
God of thy fathers, shew that they were still living 
and were “men of Christ Himself” (AZo/. I. 95 8B and 
96 E). It was Jesus who appeared to Moses and 
Abraham and the other patriarchs generally, and 
spake with them (Dza/. 340D). True Christians had 
no communion with those who instead of worshipping 
(céBew) Jesus confessed Him in name only (Dzal. 
253 D). 

But by David also in particular He is called God 
as well as Lord: 


“Another beside the Maker of All is called Lord by the 
Holy Spirit, and that not by Moses only but by David, who 
says, Zhe Lord saith unto my Lord, &c..... and again in other 
words, Zhy Throne, O God, ts for ever and ever..... If then 
ye say that the Holy Spirit calls any other beside these God 
and Lord (@eoAoyetv kai xuptodoyetv), answer me’’ (Dial. 277 B). 


In chap. LXIII. likewise, after quoting from Isaiah liii. 
and Psalm cx. he again quotes, Thy Throne, O God, 
&c., and adds that the words expressly signify that the 
writer testifies to the person named as one who is to 
be worshipped, and is God, and is Christ. In Hearken, 
O Daughter, in the same Psalm, he again sees the 
mystery of the Church (2878), and thus illustrates the 
prayers for the Church in chaps. Ix. and x. of the 
Didaché. In other Psalms David calls Christ God and 
Lord of hosts, or Mighty God and to be worshipped 
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(254D, 302B); and (p. 450, ed. Otto) while Moses and 
the prophets ascribe sundry other titles to Him, David 
is singled out as calling Him eds mpocxvynrés. If, 
then, according to Justin, Christ claims to be the God 
of Abraham and all the patriarchs, and if He is the 
God of the cities of Judah, and if David in particular 
calls Him God, and not only so but addresses Him as 
God, saying, Thy Throne, O God, &c., there is nothing 
strange in the reading, Hosanna to the God of David, 
in a manual which interprets the Old Testament by 
the same rule as Justin Martyr. 

Turning now to the famous letter of Pliny to Trajan, 
of A.D. 112, which is edited, with notes, in the Bishop 
of Durham’s /gnatius and Polycarp, vol. 1. 50—53 (cf. 
vol. Hl. 532), we read of the Christians, “quod essent 
soliti stato die ante lucem convenire carmenque Christo 
quasi Deo dicere secum invicem.” That is to say, that 
at their congregations on the Lord’s Day they were 
wont to chant to Christ “quasi Deo” (cf. Eph. v. 19, 
with Wordsworth’s note). This versicle from the Eu- 
charistic service according to the Didaché, “Hosanna 
to the God of David,” may have been in use when 
Pliny wrote. 

The Holy Vine of David—The “Vine of David” Chap. Ix. 
is a compendium of theology in itself. The analysis of 
the figure, which is manifestly composite, is suggested 
by Rev. v. 5: “Behold, the Lion of the tribe of Judah, 
the Root of David, hath prevailed to open the book.” 
The identification of the Lion of Judah with the Root 
of Wavid, or Jesse (Rom. xv. 12; Acts xiii.. 22, 23), 
brings together two distant passages of the Old Testa- 
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ment from which the lineage of the Messiah was inferred, 


namely : 
“Judah is a lion’s whelp . . . . he stooped down, he couched 
asa NOR... : The sceptre shall not depart from Judah, nor 


a lawgiver from between his feet, until Shiloh (@ dzoxetrau) 
come; and unto him shall the gathering (zpocdoxia) of the 
people be. Binding his foal unto the vine, and his ass’s colt 
unto the choice vine; he washed his garments in wine, and 
his clothes in the blood of grapes” (Gen. xlix. g—11); 


And— 


‘¢There shall come forth a rod out of the stem of Jesse, 
and a branch shall grow out of his roots... .. And in that 
day there shall be a root of Jesse, which shall stand for an 
ensign of the people; to it shall the Gentiles seek: and his 
rest shall be glorious” (Isaiah x1. 1, 10). 


It is perfectly natural that the primary reference in 
explanation of the figure of the vine, occurring as it 
does in the Zeaching in the thanksgiving for the cup 
of which it is said in the Gospel, Tzs 2s My Blood, 
should be to Gen. xlix. where the “blood” of the vine 
is spoken of. We may, therefore, say that the figure 
of the “Vine of David” amalgamates the figure of the 
vine, as in Gen. xlix. 11, with Isaiah’s figure of the root 
of Jesse. Justin Martyr, who seldom or never fails to 
supply a comment upon any dark saying of the Didaché 
which is to be explained from the Old Testament, 
brings the same two passages together. He first writes 
at some length on the passage from Genesis, and then 
adds that : 


“Tsaiah, another prophet, prophesying the same things by 
other expressions thus spake, ‘There shall rise a Star out of 
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Jacob, and a blossom shall ascend from the root of Jesse 3 and 
on His arm nations shall hope’” (Aol. 1. 32). 


It is remarkable that the Apocalypse, with which 
Justin was acquainted (Dza/. 308 A), brings together the 
figure of the root of David and the figure of the star 
(Numb. xxiv. 17), which Justin inadvertently attributes 
- to Isaiah, thus, “I am the root and the offspring of 
David, the bright and morning star” (Rev. xxii. 16). 

What Justin writes on the passage from Genesis is 
briefly as follows: 


Moses, the first of the prophets, said that a ruler should 
not fail from Judah till He should come for whom the kingdom 
was reserved. Nor did such ruler fail till the coming of Jesus 
Christ, our Teacher and Exegete of the prophecies that were 
not understood. Then the Romans subjugated the Jews. 
That He is to be the expectation of the nations means that 
they will expect His Second Advent. The ass’s colt refers 
to the Triumphal Entry into Jerusalem. The robe which He 
washes in the blood of grapes to His Passion, and to His 
cleansing by His blood those who believe on Him, in whom 
dwells the seed from God, the Acyos, for these are represented 
by His “robe.” The Incarnation is also predicted; for, as 
not man but God made the blood of the vine, so it was 
signified that this blood of His was not to come of human 
seed but of a divine power. Now the Aoyos is the first power 
after God the Father, and is also Son. How He was incarnate 
and became man we will presently say. For as not man but 
God made the blood of the vine, so this blood was to come 
not of human seed but of the power of God. 


He then quotes Isaiah as prophesying the same 
things in other words. Cf. Rev. i. 5 and vii. 14; and in 
the Clementine Homilies (vit. 23), “If then ye wish to 
become the @Suua of the Divine Spirit.” In the 
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Midrash, és robe is said to mean error, with a play 
upon the word FD, o7odj, which may be connected 
with a verb meaning in the hiphil to /ead astray (Deut. 
xiii. 7). As a link between the Midrash, where the 
wine is of course the law, and the Dzalogue, notice 
that in the latter Christ Himself is called aiwvios vomos, 
and that, as Otto remarks (p. 43), He is called Law 
also in the Shepherd of Hermas and the Preaching of 
Peter. 

This explanation of the Holy Vine of David by 
Gen. xlix. and Isaiah xi. jointly is corroborated by 
the Alexandrine tradition. Origen, in a passage cited 
by Bornemann—namely, from his Szrth Homily on 
Fudges, writes : 

“ Antequam panis caelestis consequamur annonam, et 
carnibus Agni Immaculati satiemur, antequam verae Vitis 
quae ascendit de radice David sanguine inebriemur, donec 


parvuli sumus, et lacte alimur, et initiorum Christi sermonem 
tenemus,”’ &c. ; 


where the word ascendit corresponds to the dvaBnoerar 
of Isaiah xi, and sanguine to Gen. xlix. Origen’s 
forerunner, Clement, speaks expressly of the Holy vine 
of prophecy, which is also the Vine of David, and 
signifies the Adyos, in the following passages. Paedag. 
I. 2 (Migne, vill. 409, 424), “Then the Holy vine 
yielded the prophetic cluster, which is the Adyos that 
isspressed toni mans 2 The Scripture names wine as a 
mystic symbol of Holy Blood.” Quis div. salv., sec. 29 
(Ix. 636), “This was He that poured out the wine, the 
Blood of the Vine of David, into our wounded souls” 
(Luke x. 34). Paedag. 1. 5 (VIII. 268): 
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“Binding his foal to the vine (Gen. xlix.), binding this 
simple and infant people to the Adyos, which is called alle- 
gorically a vine, for the vine bears wine as the Aédyos blood, 
and both of them drink unto salvation for men, the wine for 
the body and the blood for the spirit.” 


While it is admitted that from this passage of 
Clement alone it would not be safe to deduce that a 
Logoslehre formed part of the Teaching of the Twelve 
Apostles, such inference seems less precarious when the 
like is found in another line of tradition also, and in 
so early a writer as Justin Martyr, who according to one 
theory is not far from contemporary with the redactor 
of the Zeaching; and when it is considered that his 
interpretation may have been based on a Jewish alle- 
gory of the vine outwardly resembling it, and differing 
from it only as the “word” differs from the WORD. 
But whatever may be thought of this interpretation, and 
whatever may be the true significance of the “Vine 
of David,’ it clearly points to the Old Testament, and 
implies that a vine spoken of somewhere therein was 
to be deemed to be in some sense a puvotnpiov Tod 
Xpiorov or THs Exxdyolas. 

The theology of the Dzdaché is the theology which 
underlies it. It does not so much as say, “Thou knowest 
that there is one God.” Even this, from the manual 
itself, can only be inferred, but of course without any 
difficulty. As an example of a less direct but not less 
safe inference, take the fact of the Crucifixion, which is 
certainly or probably referred to more or less indirectly, 
and so as to imply a doctrine of the Atonement, in 
several places. When it is said, “ Let not your fasts be 


168 THE THEOLOGY OF THE TEACHING. 


with the hypocrites—viz., on Tuesday and Thursday, 
but on Wednesday and Friday,” there was a reason for 
the precept too obvious to need to be written down. 
Not only was the day of the Crucifixion to be observed, 
but its observance marked the distinction between the 
“hypocrites” and the faithful, who looked for salvation 
through the death of Christ. In the figure of the 
“Vine” again, as expounded by Justin Martyr, there © 
is a reference to the Blood of Christ crucified. The 
Eucharistic kAaoua is a symbol of the broken Body 
of Christ. In the saying, Even so lkewise did the 
ancient prophets, there is a strong probability that one 
of the matters referred to is the lifting up of the brazen 
serpent, which was deemed to prefigure the “saving 
mystery” of the Passion of Christ. In the saying, 
They shall be saved by the very curse, this would be 
again referred to. And lastly, to go no further, the 
sign of outspreading must be the sign of the Cross. 
It is thus inferentially only that we can determine 
with any approach to completeness and with more or 
less of probability what doctrines underlie the Dzdaché. 
Granted that it interprets the Old Testament by the 
same rule as Justin, its theology might be expected 
to agree more or less with his so far as it is deducible 
by that rule from the Old Testament. Those who 
make the Didaché cozval with Justin will be the less 
unprepared to find their theologies identical; nor need 
they differ materially if the earliest possible date be 
assigned to the manual. 
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